
IGIRIGI AMulti-Disciplinary Journal of African Studies Vol. 5 No.3, 2025

92 | IGIRIGI: Vol. 5 No.3 2025

PRAGMALINGUISTICS STUDY OF NAMES IN THE GHOMALA’ LANGUAGE OF
CAMEROON

Dr Emma Flaricelle BAKAM
University of Yaoundé

Cameroon
bakamema@yahoo.fr

Abstract
This article presents a pragmalinguistic aspects of names in the Ghɔmálá’ language spoken in
Cameroon. A pragmalinguistic study of names is an analysis of the use of names in a specific social
and cultural context, taking into account the way they convey meaning and intentions. In Ghɔmálá’-
speaking communities, people, places, groups, plants, animals and other entities are assigned names
that reflect circumstantial, contextual, historical, social, temporal and cultural perspectives. We
want to understand how names in the Ghɔmálá’ language contribute to the construction of cultural
and social identity, and how they are used to convey information about the relationship between the
speaker and the named identity. This study aims to provide the meaning and function of these
names in order to preserve our rich cultural heritage. The theoretical framework is based on the
principles of pragmatics and sociolinguistics which highlight the role of context in shaping
language use and meaning. The methodology employed in this study combined qualitative and
quantitative analysis.Data were collected from interviews with native speakers of the Ghɔmálá’
language and text analyses. The pragmalinguistic analysis reveals that names in Ghɔmálá’ language
serve not only to identify specific entities but also to convey information about the relationship
between the speaker and the named entity,as well as the cultural and social context in which
communication takes place.
Key words: pragmalinguistic-names-language-function-onomastic

Introduction
Names are an integral part of human communication enabling us to identify individuals, groups and
places. In social context names play a crucial role in creating and maintaining social relationships.
Ghɔmálá' is a Bantu Language of Western group, spoken in the departments of Mifi, Koung-khi and
the Hauts-plateaux of West Cameroon.It is one of the major native language in Cameroon. It
comprises fourteen dialects, namely Bandjoun, Bahouan, Baham, Bafoussam, Bayangam, Batie,
Bansoa, Bamendjou, Bameka, Baleng, Bamengoum, Badenkop, Bapa, and Bafounda. In the
Ghɔmálá’ language – speaking communities that we listed above, we say that names can be used to
nickname individuals who have made an impact on us. People may have names related to
circumstances or names can be related to status in the society. Names also designate groups, places,
plants and weather conditions in the society. The use of names in Ghɔmálá' language – speaking
communities is not well understood, and there is a need to investigate the significance and functions
of names in these communities. Our goal is to categorize and classify the various names used in
these communities, with the aim of subsequently analysing and interpreting their meanings and
functions within the cultural context in which they are used.

Despite the importance of names in Ghɔmála ’culture, there is a dearth of research on the
pragmatics of naming in this language. Previous studies or naming practices in African llanguages
have highlighted the complex and multifaceted nature of naming systems (example: Akinnaso
(1980); Oyebade (2001). These studies have primarily focused on naming practices in languages
such as Yoruba and Igbo, and there is a need for research on naming practices in other African
languages including Ghɔmálá’. In the context of pragmatics, the study of naming practice can
provide insights into the ways in which language is used to created and negotiate social
relationships. As noted by Levinson (1983), Pragmatics is concerned with the study of language in
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context, and the analysis of naming practices in Ghɔmálá' can reveal how language is used to
construct and maintain social identities.

To achieve the objectives of this study, a qualitative approach was used. The study employed a case
study design, focusing on the Ghɔmálá' language and culture. Data were collected through in-depth
interviews with key informants, observations of naming practices and analysis of relevant
documents. The results of this study show that names in the Ghɔmálá’ language are deeply linked to
the culture and history of the people. As far as this study limitations are concerned, we say that the
geographical scope is restricted to the Ghɔmálá -speaking communities in the West of Cameroon.

I- LITTERATURE REVIEW AND THEORETICAL FRAMEWORK
Research on names in African llanguages has shown that names play a crucial role in African
cultures, reflecting social, cultural and religious identities Eru (2008); Kouega (2018) publication
entitled: “Names and identity in African cultures, with a focus on Cameroonian names. He
examines the structure, semantics and pragmatics of names in Cameroon, highlighting their role in
shaping identity, culture and social relationships. George Echu (2008) in his-article titled “names
and practices in African cultures explores the significance of names in African cultures, including
their role in shaping identity, culture and social relationships. In the context of Cameroon, Echu’s
research highlights the importance of names in reflecting cultural identity and social status. He also
examines the structure and semantics of names in various Cameroonian languages. The paper of
Eric A, Anchimbe (2011) titled “on not calling people by their names pragmatic undertones of
sociocultural relationships in a post colony” discusses name, avoidance by Cameroonians, and some
of the socio-pragmatics impacts it creates. Focus is on five items that are often used in place of
personal names – Manyi (mother of twins) Tanyi (father of twins) Moyo (in law, especially male),
Mbanya (co-wife in a polygamous marriage), and Mbombo (namesake). The article identifies some
of the contexts in, and the purposes for, which these terms are used. Eyoh Mensah and Solange
Mekamgoum (2017) in their article entitled “the communicative significance of Ngə̂mba personal
names” present personal names as communitive acts that mirror a wide range of human experience
within its socio-cultural context. They trace the stories behind these names, investigate their
communicative and socio-onomastic significance and analyse their ethno pragmatic meanings.
Mapeh Joan (2023), in her paper entitled “the socio-linguistic implications of personal names in
Mokpe” investigates the semantic aspects, naming criteria and typology of Mokpe personal names.
Wega Simeu in his Article titled “Morpho-syntactic, lexical and semantic curiosities in the naming
practice in Ghɔmálá’ identifies the various morphosyntactic structures of names, he aimed to
discuss their semantic implications. He sensitizes the native speakers to enhance the value of their
culture and identity through their family names. He also derogates the mental colonization and the
excessive attribution of borrowed names to Cameroonian-children, which in fact is taking them
away from their culture, language end identity. In our work, we plan to categorize these names
based on their contextual appearance and then explore their cultural significance.

In our article entitled “Pragma linguistics study of names in the Ghɔmálá’ language of Cameroon”,
we aim to categorise the existing names as they appear in different contexts, this follows the
onomastic-typology in order to describe them and provide their implications according to the
Pragma and sociolinguistic approach.

As far as theoretical framework is concerned, let us first of all remind that this paper remains on the
aspect of linguistics based on the theory that there is a strong interface between people’s language
and their cultural practices. In this presupposition, the premise is that language is both used as a
cultural resource, practice and envisioned as a resource, used to view and understand the worldview
and philosophy of a particular society. Agye Kum (2006) stresses that language can be used as
microscopic lens to view and understand the society. People’s language, culture and thought are
intimately interwoven. In this linguistic anthropological intimacy, language is considered as a social
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tool with the power to evoke realities beyond the literal linguistic content of what is uttered.
According to Duranti (1997), language is a set of symbolic resources connecting the social fabric
and the individual representation of actual or possible worlds; a cultural practice and verbal
activities that link and fit verbal activities to the real world. Presumably, this is also true of
Ghɔmálá’ names.

Since there is a very close connection between the world, which is reality and the word, which is
language, linguistic signs are therefore representations of words and also to a greater extent the
world. In the study, Ghɔmálá’ names are the linguistic signs, while their sociocultural
interpretations represent the real world. Since language and sociocultural practices are dynamic, the
Ghɔmálá' people and their naming systems are eventually affected by this dynamism. As a
manifestation and description of the complexity and diversity of way of life and practices, people’s
language is itself manifested in various ways. Such ways include their naming systems (the focus of
this paper), marriage, family, kinship, political aspect, economic issues, occupational aspect, health
systems, religious beliefs and practices, law, funeral persuasion. Linguistic anthropology may also
be used to explain how language allows for and creates differentiations between groups, individuals
and identities Duranti (1997). This is the case in sociocultural contexts specificity in the general
theoretical frame of anthropology.

Though naming is considered as a universal cultural practice where every society in the world gives
names as tags to its people, it is also specific because how the names are given the practices and
rituals involved and the interpretations attached to the names differ from society to society and from
one culture to another. This goes without saying that amid the fact that every society may have their
unique naming system, societies with closely related culture ought to have closely related naming
practices. Thus, being a Cameroonian national language, Ghɔmálá' may share same naming system
practices with other Cameroonian linguistic communities though uniqueness among them may still
prevail.

This study was conducted within the premise of the principle of indexicality and specificity of
sociocultural contexts. With the principle of indexicality, language is used as a tool through which
people’s socio-cultural world is constantly described, evaluated and reproduced Wardhaugh (2006).
The Ghɔmálá’ naming system is an aspect of cultural indexicality in which names are connected to
some aspects of the sociocultural contexts of the society. Ghɔmálá’ names can be described and
receive pragmatic and sociolinguistic interpretations by referring to personal, temporal, spatial,
plants and river names.

In Ghɔmála’ communities especially in the Bandjoun community, each type of rain (bə̀ŋ) presenting
different characteristics has it names. We have for example ‘’bə̀ŋ tidzʉ’’. It is a name given to the
rain that falls every time; in the night as in the day. It appears every month of August. We also have
the temporal name “bəŋ tə kwo ’nyə’’ referring to the rain that comes without warning, there are
also river names referring to Ghɔmálá’ communities. For instance, “Hɛ̀shyə́ in the Bandjoun village
which is a purifying river. There is ‘’Mghə́m’ ’which is a sacred river where people do not enter, as
their ancestral spirits reside within. There are plants names like “Pêkʉ̀dzʉ̀m” that soothes red
bottoms in children and “wuwu” that treats ringworm in children. Beyond description, these names
can also have social and contextual meaning. For example, a woman who has given birth to two
children is called “Mâgnə̀” and the man “Tâgnə̀”. Some names clearly depict that the bearer comes
from the royal family or from a particular clan. For a child born to the royal family and for
somebody belonging to a clan. This paper therefore, seeks to document the contextual and social
aspects of names, even though it associates the description of some initiatives like the Ghɔmálá'
llanguage and Literacy committee which is committed to documenting the Ghɔmálá’ language in
every possible area and means in order to preserve this very important aspect of cultural heritage.



IGIRIGI AMulti-Disciplinary Journal of African Studies Vol. 5 No.3, 2025

95 | IGIRIGI: Vol. 5 No.3 2025

II- METHODOLOGY

In order to carry out this study, we developed a rigorous methodology that enabled us to collect and
analyse reliable data. In the following section, we will present the key elements of our methodology,
including participants, instruments, and data collection procedures and data analysis.

Participants
“The participants in our data collection were ten people, mostly men. Some were notable figures,
while others were indigenous community members. They were aged between sixty and eighty years
old. These informants were receptive to our study and are all native speakers of the Ghɔmálá’
llanguage. Participants consented to having their voices recorded, and we opted to keep them
anonymous to protect their identities. We selected some of these speakers based on
recommendations from people close to us, while others were chosen due to their cultural
significance within the community. Nevertheless, we found that they all possessed valuable
information about the meaning of names.

Numbers informants Traditional
Status

sex age occupation origin Place of
residence

1 DZUDOM
Philippe

Notable
M

61 mechanic West Bandjoun

2 SOUOP
FOADING

Notable M 80 Traditional
Doctor

West Bandjoun

3 DESO
Chretien

Village
priest

M 64 Retired
civil
servant

West Bandjoun

4 MAGNE
Marie

Priestess F 75 Female
farmer

West Bamendjou

5 MAFO
Caroline

Priestess F 60 Hair stylist West Baham

6 TALLA
Ignace

Notable M 61 Teacher West Bamendjou

7 TAYOU
Paul

Notable M 78 Farmer West Bandjoun

8 KAMDEM
Arlette

Priestess F 60 Teacher West Baham

9 TALOM
Vieux

Local priest M 74 Crop farmer West Bahouan

10 FOKOUE
David

Notable M 60 Trader West Bamengoum

Instruments
We collected our data using video and audio recording instruments, specifically cameras and
dictaphones. We chose these tools to ensure that no information would be missed. The video
recordings allowed us to discover contextual names derived from the ritual of accessing the stool in
the Bandjoun and Bamendjou communities. After recording the sacrifice chair rituals, we conducted
interview with some speakers, during which we obtained the meaning of the names assigned during
the ritual. These interviews with resource persons gave us a certain level of assurance. With other
speakers from these communities and through our audio record interviews, we were able to
understand the meaning of other types of names.
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Data collection procedures
Our data were collected through direct observation techniques of a few rituals and through
interviews with speakers from communities who provided us information on the meaning of names
within the contextual historical, social, temporal and cultural framework of the communities. These
techniques enabled us to assemble a corpus. We opted for semi-structured interviews which
involved asking close-ended questions that respondents had to limit their answers to the advantage
of this type of interview is that it allowed us to obtain almost identical responses from participants
to ensure the authenticity of the information, we interviewed at least three people from each studied
community.

III- DATA ANALYSIS

The analysis of data on proper names is a fascinating field of studies that allows for a better
understanding of the origins and meaning of proper names. In this study, we propose to examine the
data related to these different types of names, in order to identify trends and patterns that could help
us better understand the mechanisms of naming and the processes of creating proper names. We
will focus particularly on names of people, rivers, mountains, and times. The results of our analysis
are based on the data from linguistic data bases: informants, data of our thesis, our resources and
Ghɔmálá' dictionaries.

i. Typology of Ghɔmálá’ names

This subsection presents the typology of some existing proper names in the Ghɔmálá’ speech
community. It is an empirical contextual and sociocultural descriptive study of names that exist in
this communities. After categorizing them, we present the origin, morphological structure and
variation of these proper nouns in speech communities. The results of our analysis are presented in
the form of tables in order to facilitate understanding and interpretation of the data.

Patronymic names

A patronymic name can be defined as a family name that is transmitted from generation to
generation, usually based on the paternal lineage. It is also called a surname. In Western Cameroon,
the attribution of patronymic names is often linked to local culture and traditions. Names in most
communities are given in a dynastic way. (That is a name is given to a child because someone else
had that name). The attribution of the name consists of perpetuating the lineage, to perpetuate the
name so that it is not lost. Names can also be given in relation to the reality, of life. The name
“Sokoudjou” in Bamendjou community is a royal name. It can be attributed to a child to pay
homage to the Chief. This means that the twin who bears this name is a powerful as the Chief. But
let us say that the name in itself is meaningless. We present on the table below, patronymic names
from their origin before giving their implication and content.

Junior twin’s
names

Circumstantial
names

Theophoros
names

Stereotypical
names

Malá
Kə̌ŋgnə̀
Kuátə̀
᷇ Kouetche
Bakam
Kemogne

Bɔ̀nyə̀
Sumafɔ̀
Nyapla’á
Dzwijyə̀
Mə́tyə’jyə̀
Famdyə́

Fosi
Gaəcwə́si
Ghɔmsi
Dzwisi
Nɔ̀msi
Da’si
Simo

Sokoudjou
Djomo
Kamga
Foadjo
Chimcwa’
Fokam
Gâmnyə
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In some communities speaking the Ghɔmálá’language, younger twins are given specific names that
are traditionally reserved for them. The names Malá, Kə̌ŋgnə̀ and Kouetche are attributed to
younger twins in Bamendjou. Malá’ is exclusively for girls and Kouetche for boys. The proper
name kə̌ŋgnə̀ can be borne by both girls and boys. In Bandjoun community, we have the names
Kʉátə̀ for boy and Bakam for girl. In Baham community, we have Kəŋmogne for girl and boy. The
variation observed shows the evolution, richness and even the diversity in the language. Let us talk
of morphological structure of the name “Bakam”. It is made up of two names: Bá and Kam. ‘’Ba’’
means calabash and ‘’kam’’ means “dignitary”. Where Bakam means “the chief’s calabash”. Let us
also say that “kʉátə̀” in Bandjoun is the equivalent of ‘’Kouetche’’ in Bamendjou.

The name ‘’Bɔnyə’ ’is given circumstantially to a child in Bandjoun community when the parent of
the child has been repeatedly victimized by the jealousy of their neighbors. This name can vary as
‘’Bɔnyəŋka’, which literally means ‘jealousy of the world” or “hatred of men of earth”. The proper
name ‘’Dzwijyə’’ is composed of ‘’Dzwi ‘’that means woman and ‘’Jyə’’ meaning ‘’forbidden’’. It
literally means “forbidden woman”. This name was given to children born on a specific day of the
week in the community. The day is “Dzədzə”, it is a major market day when it was forbidden to go
to work. The name may vary by Mə́tyə́’jyə̀. This variation in the name shows the evolution of the
language. Other circumstantial names include: ’Famdyə́’’, ‘’Sʉ̂mafɔ̀’’, and ‘’Nyapla’á’’. During the
rite that grant access to sitting on the stool, which we participated in Bandjoun and Bamendjou
communities, we received circumstantial names such as Nyapla’á and Sʉ̂mafɔ̀ in Bandjoun and
Bamendjou respectively. These surnames were given at the end of the rite by the officiant to the
daughters of the concession who were made to sit on the stool. ‘’Nyapla’á ‘’literally means the one
who arranges the concession. As for the other, ‘’Sʉ́mafɔ̀’’ means the friend of the Queen. These
surnames given in the ritual context will be evoked to refer to the circumstance. Also, with the aim
of reminding them of their mission. That of bringing peace and being a friend to the Queen. Another
circumstantial name includes ‘’ Famdyə́’’ which literally means “abandoned house”. A child who
receives this name is one whose father died while the child was still in his/ her mother’s womb. It is
the circumstance that is at the origin of this name. Therefore, a child who still has both parents
cannot bear this name at birth. If there are children bearing this name without being in this situation,
it is because we have a habit of giving our child the name of a family member or friend in a dynastic
way, who likely came into the world under these circumstances.

Theophoric names such as Ghɔ̀msi (word of God); Dzwisi (wife of God); Nɔmsi (animal of God);
Fosi (Chief of God) in the Bandjoun community; and Gaə̌cwə’si (I have cried out to God) in
Bamendjou community are names that refer to a deity, God. These theophoric names often have
morphological structures that combine a name of God with another name.
Here are some examples of morphological structures of theophoric names listed above:

i. Noun + name of God: ‘’Dzwisi’’ (wife of God)
ii. Noun + name of God: ’Nɔ̀msi ‘’ (animal of God)
iii. Noun + name of God: ‘’Fosi ‘’ (chief of God)
iv. Pronoun + verb + name of God ‘’Gaə̌cwə’si ‘’ (I have cried out to God).

''Si'' stands for ''God''; ''Dzwi '' means ''woman''; '' Nɔ̀m '' means ''animal'' and ''Fo'' stands
for ''Chief''. “Gaə̌” means 'I’, Cwə’ means 'to cry'.

These morphological structures can be used to create theophoric names that express a relationship
or divine characteristic. This way of giving names is specific to communities speaking Ghɔmálá’
languages in particular and African communities in general.

There are names given to children considered as special in the community. That is twins and some
children born with certain physical characteristics, such as feet-first. In the Bandjoun and
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Bamendjou communities, twins are given the names of village chiefs, regardless of whether they are
alive of dead, the royal names Sokoundjou in Bamendjou and Fokam, Gâmnyə̀, Foadjo and Djomo
are given to twins in Bandjoun community. These names are given to pay homage to chiefs,
signifying that the twins bearing the names are as powerful as the chief. Similarly, some children
born feet-first are given the name ‘’Cimcwa’’ in both Bandjoun and Bamendjou communities.
There are considered to be as more powerful than twins. Let us recall however, that the following
stereotypical names have no meaning. They are: ''Foko'', ''Foading'' in Bandjoun community and
''Sokoudjou'' in Bamendjou.

Crononym
It is used to describe a specific period of time. In Bandjoun community, names are given to describe
timeframe; this during raining and dry season. Raining season called “KapSɔ̌p” in Ghɔmálá’ is
characterised by different rains. As we can see in the table, dry season called “Kap Lə̂m” also have
period that we can see indicated in the table.

Raining
Season

Meaning Dry
Season

Meaning

Bə̀ŋ tidzʉ̌ Continuous rain that falls
day and night typically in
August.

Kákkák
nam

Bright sun

Bə̀ŋ mkamkam Rain that marks the end of
the rainy season, typically
in October

Kekê nam Early morning sun

Bə̀ŋ tə kwo’
nyə́

Sudden rain Nam kə́pák Sunset

Bə̀ŋ zhwə́msə́ŋ Heavy rain with strong
winds that causes damage.

Nam bə̀ŋ Sun shining through
the rain

Bə̀ŋ mwe Rain with hail Kapcwə́ Famine or food scarcity
Bəŋ gwo’sám Rain that brings out

termites
Bɛ̌nam Late afternoon

Dɔ̀mnyə́ bə̀ŋ Flood Tsənam Sunrise

Toponym

It is the study of place names. It evolves examining the origins and history of names of geographic
features. They are presented in the table below

Mountains names Origin Meaning History

Hu

It is formed by the
accumulation of
fresh or brackish
water in a
depression in the
terrain

Marsh It has played
important role in
human history in
the sense that it
provides resources
such as fish, birds,
medicinal plant and
building materials
for community
living near

Rivers, streams and
water run off can all

Canyon It is used for
traditional
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Kəŋnyə́tsʉ̀’ contribute to their
formation

ceremonies, rituals
and ancestor
worship.

Kə́kə́ŋ

It can be created or
modify by human
activity such as
construction

Landfill mound
The current hills
are the result of
geological
processes that
occurred during
this period of
geological history
including mountain
formation and
erosion

Pfɔ́pfɔ́p

It can originate
from erosion,
deposition, tectonic
activity

Lowland
Plains have played
a significant role in
human history,
often serving as
fertile agricultural
areas, habitants for
wild life and routes
for trade and
migration

Hydronym
It is a proper noun that designates a watercourse, lake, ocean or any other hydrological feature. It
can be names of rivers, lakes, seas, ocean. Most of the water courses existing in the communities
speaking Ghɔmálá’ are natural and have existed since the creation of the lands of these communities.
It is certainly true that some appear during the rainy season and disappear during the dry season.
These watercourse names do nothave meaning in English. Their meaning remains within the
context of the language. A body of water originating from another community’s area flows into
different communities and has different names in each community. We present below in a table the
existing watercourses in Bandjoun community, along with their origin. We will describe these
watercourses before exploring their cultural significance.

Watercourses Origin Description Cultural significance

Mnʉɔ̌ It is a water source that
flows from the Noun River

It is located in the
country side, not far
from where the
women farm

It is a watercourse that
changed its course due
to a sea crab (kɔ̂mnyɔ̌)
that was the totem of
the former village
chief Foadjo. It is used
to treat diseases.
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Mghə́m It is a natural sacred water
that originated from
Bayangam

This water flows in a
sacred place, Hɛ̀shyɔ́
at Bandjoun

It is commonly
referred to albeit
inaccurately and is
used for purification
purposes.

Shyə̌mghɔ̀ It originated from Baham it
is water of strangers
because a group of people
settled in this area, and the
water source there came to
be known as “Water of
strangers” due to the new
comers being outsiders.

It is situated between
two neighbourhoods,
Shyálá' and
Jyə̂mghɔ. It also
flows into the water
located near the
mosque in the area.

It is a sacred place
where sacrifices are
made and people are
purified with water
that flows

Hɛ̀ɛshyɔshyɔ́ Sacred place where
Mghə́m water flows. Water
Mghə́m is now called H́
because of its sacred
status.

This water in the
Noun placed is now
called ''Hɛshyɔ''

It is a sacred place
where sacrifices are
made and people are
purified with water
that flows.

Phytonym
It is the study of plant names, especially the linguistic and etymological analysis of the names given
to plants. This can include: the origin of plant names, their meaning. we present some of these
plants and trees in the following table.

Plants and
trees

Meaning and Description Origin Role

Thə́ dɔ́k Eucalyptus: it is a tree
native to Australia

It is an imported
plant brought by the
colonizers

 Eucalyptus leaves
have medicinal
properties

 Eucalyptus logs can
be used to make
slats, planks

Tɔ́jɔ́m It is a traditional remedy
whose meaning remains
within the context of the
community.

The name ‘’Tɔ́jɔ́m’’
was given to the
remedy to remember
the one who found
the medicine that
ended the plague in
the Bandjoun
community.

This traditional
remedy is administered
to children to cleanse
their stomachs and
prevent the plague that
once affected the
community.

wuwu Greeping herb existing
only in language

There is no story
behind this
traditional
plant

It is used to treat ring
worm in children
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Tə̂ŋkəyu’ Medicinal plants No story behind the
traditional herb

The plants treat coughs
and helps the umbilical
cord stump fall off
quickly in new-borns.

Fʉpagras Lemon grass No story behind Use for medicinal
properties

Pfʉə̀kə̀ŋ Peace tree It symbolized
peaceful intention in
a time of tribal wars.
Leaders carried it to
signal they came in
peace, not war.

This plant holds
spiritual significance
and is used to
symbolize a sacred site

Mghe kə̀da The king of herbs. It is a
magical herb

No story behind the
medicinal herb

It cures many diseases

Conclusion
In conclusion, this pragma linguistics study of names in the Ghɔmálá’ language of Cameroon has
revealed the intricate relationship between language, culture and identity. The analysis of various
types of names, including Patronyms, Toponyms, Chrononyms, Hydronyms and Phytonyms, has
shown that names are not just mere labels, but carry significant cultural, historical and social
meaning. The study of patronymic family names in communities speaking the language has allowed
us to group them in context. We have names attributed to younger twins, circumstantial names,
theophoric names and stereotypical names. The analysis of the morphological structures of the
names allows for a deep understanding of them. The names are given in a dynastic way, in order to
preserve the lineage and prevent names from being lost. Circumstantial names for example can be
attributed to a child who has not experienced the circumstance. Names can also be given to socially
characterize a man or woman. In the rite, giving access to sit on the stool, a name is given at the end
of this rite to socially characterize the one being installed on the stool. The circumstantial name
Nyapla’á is given to the one who brings peace to the family. Certain names, although meaningless,
are given according to the realities of life. This is the case with the stereotypical name Sokoudjou
which is attributed to one of twins in Bamendjou community simply to signify that a twin is as a
powerful as a chief. All these attributions are rooted in tradition.

Regarding Chrononyms, let us say that each type of weather in communities speaking the Ghɔmálá’
language has a specific name. This shows the richness and diversity of the language from a
temporal perspective. The names of places (Toponyms) derive their meaning from their origin,
geographical feature and history. The majority of watercourses flowing through the communities
are used either for purification or treatment. The majority of place names, time, rivers and
Patronyms do not have meaning in English. Their meaning remains in the cultural context. This
may be due to conventions and history in their language. Preserving this meaning in the context of
the language helps maintain consistency and accuracy in referencing, this to avoid confusion. Let us
say that this study on the meaning of names help us to understand how language works. It also helps
us understand the cultural and historical context in which they were created and used.
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Recommendations
To further this research and deepen our understanding of the language and name, we recommend:
studying dialectical variations of the language and their impact on names, deepening the analysis of
cultural and historical contexts of names in the Ghɔmálá’ language. Documenting and preserving
knowledge about the Ghɔmála’language and associated names.

BIBLIOGRAPHIC REFERENCE
Agyekum, k. (2006). The sociolinguistic of Akan personal names, Nordic journal of African studies
15 (2):206-235.
Akinnaso, F. Niyi. (1980). The sociolinguistic Basis of Yoruba Personal Names. Anthropological
Linguistics, 22, 275-304
Anchimbe Eric A. (2011). On not calling people by their names: pragmatic undertones of socio
cultural relationhips in a postcolony. Fuel and energy Abstracts.
Duranti, A. (1997). Linguistic Anthropology. Cambridge University Press
Joan, M. (2023). The socio-linguistic implications of personal names in Mokpe. African Studies
Review
Kouega, J.P. (2018). Names and identity in African Culture: A Sociolinguistic Perspective. Journal
Linguistic research
Levinson, S. (1983). Pragmatics. Cambridge University Press
Mensah, E., & ET Mekamgoum, S. (2017). The communicative significance of Ngə̂mba personal
names. Nomina Africana
Simeu, W. (2018).” Morpho-syntactic, Lexical and Semantic Curiosities in the Naming Practice in
Ghɔmálá’” American international journal of Contemporary Research 8.4. DOI: 10.30845 /aijcr.
v8np11.

Wardhaugh, R. (2006). An Introduction to sociolinguistics. Blackwell publishing


